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A View of the late Consroe« 
RATIONS adareſt to H. H. 


about the T r1nity. 


O U ſee, Sir, I make no hate co 
tell you my Thoughts of whar 
hath been publiſh'd ſince my 

_ laſt ro you, againſt my Sentiments 

; 0; touching the H. Triaicy. I faw the 

& Matter "tel required my Time and 

, Thoughts, than my other Afﬀairs : And 
> fo lircle, that 1 was almolt indifierer 
whether I rook any notice thereot or 
no. There is really nothing of Argu- 
ment in what I have ſeen, bur whar | 
had ſnggeſted before, and objected to 
my folf. in thoſe very Diſcow ſes of mine, 
now animadverted on ; which. not lis: 
ving prevented, with me, the Opiaion 
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Iam of, can as little alter it, and ſhould 
as little any Man's elſe. 

Bur a little leafure, as it can, without 
extortion, be gained from other occaſions, 
I do not much grudg to beſtow on 
this. | 
| find my lelt concern'd in the late 
Conſiderations on the Explications of the 
Dottrine of the Tymuty----in a Letter to 
EL H. 

The Author is pleas'd to give me the 
honour of a Name, a lank, unvocal 
one. It is ſo contrived, that one may 
eaſily gueſs whom he means; but the 
reaſon of his doing lo I cannot guels. 
[s it becauſe he knew him/e!f, what he 
would have others believe ? | 

But I ſuppole he as well knew his - 
own Name. It he knew not the former, 
he ran the hazard of injuring either the 
ſuppoſed Author, or the true, or both. 
[ could, I believe, make as ſhrewd a 

ueſs at his Name, and expreſs it as 
plainly. Bur Ithink ir not civil to do | 
jo; bccuſe I apprehend he bath ſome 7. 
rea- . 
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reaſon to conceal it, whereof I think he 
hath a Right to be the Judg. Bur I 
will not preſcribe to him Rules of Cjvi- 
lity, of which that he is a great Judg, [ 
will not allow my ſelf to doubr. 

Yet | will not ſuppole him to have lo 
very diminiſhing 'I houghts of or S4- 
Viour, as not to acknowledg and reve- 
rence the Authority of that great Rele of 
his, which he knows gaind Reverence 
with ſome who called not themiclves 
Chriſtians, | Whatſoever you would that Men 
ſhould do to you----&cC. | Nor can divin 
what greater reaſon he ſhould have to 
hide his own Name, than to expoſe 
mine, or make the Perſon he indigitates, 
be chought the Author of the Diſcourſe 
he intended to expole. Since no Man 
can imagine Albi as the Chriſtian World 
is conſtituted, any one can be more ob- 
noxious for denying three Perſons, than 
for aſſerting three Gods : Which latter 
hisimpotent attempt aims to make that 
Author do. 
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For his Conjures of that Author's ſtile, 
and difhcul oy to be underſtood, they of- 
tend me not. Burt ſo I have known 
{ome pretend Deafneſs, ro what they 
were unwilling to hear. There js in- 
deed one place Sob. Eng. p. 24. in the 
end of Sect, 8. where muſt ſhould have 
been lefc our, upon the adding afrer- 
wards of can; chat might give one 
iome trouble. In which yet, the ſuppo- 
al of a (nor unuſual) Aſyndeton, would, 
witnour the heip of Magick, have re- 
liev'd a Conlidering Reader. 

And for Is Complements, as they do me 
no real good, ſo, I thank God, they 
hurt me not. I dwell at Home, and 
better know my ovzn Furniture, than 
anot ther can. 

For himſelf, | diſcern, and readily ac- 
knowledg, in him, thole excellent Ac- 
compliſhments, far which I moſt hear- 
cily wiſh him an Advocate in a better 
Caule, - without Deſpair he wilt yet 
zrove ſo; when I rake notice of ſome 
Paſſages which look like Indications of 
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a ſerious temper of Mind, as of chooſmg 
God, and the honour of his Name, for our 
Portion and Deſren ; and that be lives m vam, 
who knows not his Maker, and bis God, with 
the like. 

But on the other hand, I was as hear- 
tily ſorry to meet with an expreſſion of 
ſo different a ſtrain, on fo awtul a Sub- 
ject, of making a Coat for the Moon. 

Thar Preceprt which Joſephus inſerts 
2mong thole given the 
- BA&T piper IN 
Jews, doth for the realon \,,5ic 5s. 2 
it hath in it, abſtracting T6 GANa yo- 
from its Authority, de- Ws * 
{erye to be conſidered. It 
ſeems to import a decency to the reſt of 
Mankind, whole notions of a Deity did 
not argue them ſunk into the loweſt de- 
grees of Sortithneſs and Stupidity. 
Good Sir, what needed (think you) ſo 
adventurous Boldneſs, in fo lubricous a 
Caſe! It gains nothing to a Man's Caule 
either of Strength or Reputation with 
wiſe and good Men. A ſound Argu- 
ment will be as found without it. Nor 
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ſhould I much value having them on 
my fide, whom I can hope to make 
hgh at ſo hazardous a Teſt. I can ne- 
ver indeed have any great Veneration 
for a morole Sourneſs, whatſoever affe- 
cred appearance it may have wich it, of 
2 {1mulated Sanctimony or Religioul- 
neſs ; but [ ſhould think it no hardfhip 
upon me to reprels that Levity, as to At- 
tempt dancing upon the brink of (o tre- 
mendous a Precipice. And would al- 
ways exprels my lelt with luſpicion, 
and a ſuppoſed poſhbility of being mail- 
taken, in a caſe wherein [ find many ot 
noted Judgment and Integrity, in the 
ſucceſſion of leyeral Ages,differing trom 
me. 
Bur go we on to the Caule it ſelf, 
where he pretends, 
1. Firltcogive a View of the Sober 
Enquirer's Hyporheſt 5. 
2. And then to argue againlt 1 It. 
As to the former. He doth ic, I am 
loch co ſay, wich leſs fairneſs than from 
a Perſon 7 his -(onnmniſe) appearing 
In- 
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Ingenuity, one would expe, For he 
really makes me to have ſaid more than 7 
ever did, in divers Inſtances ; and much 
lefs chan I have exprelly laid; and that 
he cannot have ſo little underſtanding as 
not to know was moſt material to the 
Caule in hand. 

He repreſents me p. 40. col. 1. ſaying 
the Perſons are diſtintt Eſſences, numerical 
Natures, Beings, Subſtances ; and col. 2. 
That T hold them to be three Spirits; when 
in the cloſe of one of thoſe Paragraphs, 
viz. ( alm Diſcourſe, p. 112, 113. I re- 
cite the Words of W. 7. © Inthe Unity 
* of the Godhead there muſt be no 
*« plurality or multiplicicy of Subſtan- 
« cesallowed : And do add, nor do 7 
ſay that there muſt. And p. 39, 40. 
*© I do notpolicively ſay there are three 
<« diltin&t Subſtances, Minds, or Spi- 
&< rits. I would ask this my learned 
Antagonilt, have ſaying, and not ſaying, 
the ſame fignification? And again, 
when Calm Diſcourſe, p. 123. my words 


are, 1 will not uſe the Expreſſions, as ſigni- 
tying 
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fying my formed Judgment, That there 
are three Thinss, Subſtances or Spirits in the 
Godhead ; how could he ſay, I hold the 
three Perſons to be three Spirits ? Is any 
Man, according tothe ordinary way of 
ipeatcing, laid fro hold what is nor his 
formed Judoment ? If he only prepoſe 
things whereof he doubts, to be conſi- 
dered and diſcuſt by others, #1 order to 
the forming of it, and by gentle venti- 
lation to ft out Truth, ic the rather ar- 
gnes him not to hold this or that. 

AndI think much Service might be 
done to the common Intereſt of Religion, 
by ſuch a free mutual Communication 
of even more doubtful Thoughts, if 
ſuch Diſquifitions were purſu'd with 
more Candour, and with lels Conh- 
dence and prepoſſefſiion of Mind, or 
addictedneſs to the Intereſt of any Par- 
ty whatſoever. It it were rather en- 
deavoured, to reaſon one another into, 
or our of, this or that Opinion, than 
either by Sophiſtical Colluſtons to cheat, 


or to Hector by great words, one that 1s 
not 


Bt 
not of my mind. Or if the Deſign 


were leſs tro expoſe an Adverſary, than 
to clear the matter in Controverly. 
Beſides, that if ſuch Equanimity did 
more generally appear, and govern, in 
Tranſactions of this nature, ic would 
produce a greater |iberty in communi- 
cating our Thoughts, about ſome of the 
more vogued and txhionable Opinions, 
by exempting each other. from the fear 
of 11] Treatment, im the moſt ſenſible kind. 
It being roo manifeſt, that the ſame 
confident inſulting Genius, which makes 
a Man think himlelf competent ro be a 
Standard to Mankind, would alſo make 
him impatient of difſear, and tempt 
him to do worſe, than reproach one 
that differs from him, if it were in his 
power. And the Club or Fagot-Argu- 
ments muſt be expected to take place, 
where what be thinks rational ones, did 
not do the buftneſs. This only on the 
by. 
[n the mean time that there is a Trinity 
im the Godhead, is no matter of doubt 
with 
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with me ; but = whether this be the 
beſt way of explaining and defending ir. 
It this be not the beſt, or ſufficient, ſome 
other will, I believe, or hath been found 
out by ſome other. Of which I have 
{poken my lenſe not only indefinitely, 
Calm Diſc. p. 81. but particularly of the 
more common way ; not thac I did then, 
or have yer thought it the beſt, but not 
indefenſible, p. 73, 74+ ; 
And I muft now fincerely profeſs, 
Thar the peruſai of theſe very C onſuderati- 
ons gives me more confidence about this 
Hypotheſis, than I allowed my felt be- 
tore ; finding that the Very ſagacions Au- 
thir of them, of whoſe Abilities and 
Induſtry together, I really have that O- 
pinion, as to count him the moſt likely 
ro confute it of all the modern Antitrinta- 
rians,. hath no other way to deal with it, 
than fiſt, both partially and invidiouſly to 
repreſent it; and then, rather to trifle 
than argue againſt it, He fult paints it 
out in falſe and ugly Colours, before he 
comes to reaſoning. And then, _ 
1C 
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he ſhould reaſon, he ſays nothing that hath 


fo much as a colour. It ſeems to mean 
Argument of a ſuſpected ill Cauſe on his 
ſide, that he thought it needful to pre- 
poſſeſs the Reader with the imagination 
of I know not (and I believe he knows 
not) what groſs Ideas, as he romances, 
belonging to this Hypotheſis. Becauſe 
from thole words, Prov. 8. Then was 1 
by him, as one bronght up with him, and daily 
his Delight ; the Author ſpeaks of the 
delicious Society, which theſe words intt- 
mate, the Eternal Wiſdom, and the prime 
Author and Parent of all things, to have each 
with other. 

For my part, I have little doubt but 
this ingenious Writer is ſo well acquaint- 
ed with the gult and reliſh of intelle- 
tual Delight, that he choſe to expoſe 
his Adverſary by ufing that odd Expreſ- 
ſion of groſs Ideas ſo cauſleſly, in accom- 
modation only to the Genius of ſome other 
Men, whom he thought fic to humour, 
rather than his own, Nor can he be fo 
little acquainted with the Paganiſh Theo- 


logy, 
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logy, as not to apprehend a vaſt diſaoree- 
ment between this and that, and a much 
reater Azreement between the Paraniſh 
Notion of the Deity, and his own. 

For the Queſtions which he (| uppoles me 
to put, and makes me anſwer as he 
thinks fit, by (miſapplied) Paſſages of 
that Diſcourſe, I hope it will appear 
they were either prevented, or anſwer- 
ed at another rate. 

Ar length he ſays, The Butt-end «of 
ths Hypotheſis, &c. 

[ like not that Phraſe the worſe for the 
Author's fake, of whom it ſeems bor- 
rowed, whole Memory greater things 
will make live, when we are forgor. 

Bur let him proceed----The Butt-end of 
this Hypotheſis us the true ſtrength of it. Bur 
that true ſtrength he hath either had the 
hap not to obſerve, or taken the care not 
to repreſent, 7, e. from what is ſo often 
inculcated ” that Diſcourſe, the neceſſary 
exiſtence of two Hypoſtaſes of and m the firſ?, 
and of an onnimodous ſynplicity ground- 


leſly ſuppoſed in the Dive Bemz, he 
j 
; hath 
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hath kept himſelf at a wary cautious di- 
ſtance, when he might apprehend there 
was its ſtrength. Therefore I cannot al- 
ſo but obſerve, that. as he hath mark'd 
this Hypotheſis, with (molt undue) il 
( haracters ; ſo he hath maimed it ro00, of 
what was moſt conſiderable belonging 
to it, that he might expoſe it by the for- 
mer means, loas to make it need much de- 
fence ; and that by the latter, it might 
ſeem quite deſtitute of any defence art 
all. 

And now when (not without ſome 
untoward Dishgurations) it hath thus 
far ſcap'd his hands, and is (in none of 
the beſt ſhapes) ſet up only to be beaten 
down ; The Argument he farlt attacks it 
with is the inartificial one of Authority, 
And yet his Argument from this Topick, 
35 only negative,that the Opinion he would 
confute wants Authority, ©* That the En- 
*© quirer was the firſt that ever dreamt of 
* #. And that no learned Divine 
* of any Perſwafion will ſubſcribe ro 
* it: q- d. *'Tis falſe, and impoſſible to 


be 
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be true; the Enquirer only propoſing 
what he offer'd, as poſ/ible for ow2ht we 
know, 15 not otherwiſe oppos'd than b 
aſſerting it ro be impoſſible. This 
cherefore he muſt ſay, or he ſaith no- 
thing to the purpoſe; And why now is 
it impoſſible ? Becauſe no Body ſaid it be- 
fore. So, then, was every thing that any 
Man firſt ſaid; bur atterwards, by be- 
ing ofcen ſpoken, it might, it leems, 
at lerigth become true ! 

For any learned Divmes ſubſcribing ts 
it, I luppoſe he intends that in the ſtrict 
enſe.» And ſo the Enquirer never laid 
he would ſubſcribe ic himſelf, other- 
wiſe than that his Judgment did 
more incline to ir, as liable to lefs 
exception than other ways of defending the 
Dottrine of the Trinity, or than denying 
it, which he thought leaſt ' defenſible 0 
all. | 

But now ſuppoſing one ſhould find 
learned Divines of the ſame Mind, (and 
perhaps ſome may be found more con- 
fident than he) I would ask the Confrde- 


rator, 
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rator, whether A. will therefore confeis 
a Trmity a poſhble thing ? 

If not, he deals not fairly, ro puit 
the Enquirer upon quoting Aurhorities 
ro no purpoſe: Or that he would have 
them conclude him, by whom he will 
not be concluded himlfelF. 

He ſeems indeed himſelf to have for- 
oot the Queſtion (with which after: 
wards he charges the Enquirer) as it is {et 
down Sober Enquiry p. 1. Whether a Tri- 
nity in the Godhead be a poſſible thing * 
This was the Queſtion, nor what Joby, 
or Thomas, or James ſuch a One thought ? 

Bur while he pretends to think no be- 
dy elle is of the Enquirer's Mind in the 
particular point he is now ſpeaking to, 
z, e, the Delicious Soctety the Divme Hypo» 
ſtaſes are ſuppoſed to have with each 6: 
ther ; give me leave freely to dilcourſe 
this matter. [ would fain know whas 
it 1s, wherein he fuppoles the Enquirer to 
have ovyerſhot his Mark : Or of what 
makes he kere fo mighty a Wonder- 
rent 4 
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It can be but 2. of theſe two things: 

Either that there are three Divine Per- 
ſons in the Godhead really diſtinct ; 
Or, 

That they have (if there be) a Deli- 
cious Society or Converſation with each 
other. | 

Will he ſay the former is a ſingular O- 
pinion ? Or that 'tis Novel 2 Was there 
never a2 real Trinittarian in the World be- 
fore? Doth he not, in his own expreſs 
words, ſort the Enquirer with one, whom 
he will not deny:to be a learned Divine, 
P. 4}. of thele his preſent (miderations, 
col. 1. | The Arthor of the 2.8 Propofitions, 
and Ms. H--w, as he calls the Enquirer, 
are honeſt Men, and real Trinitartans. | By 
which folmer Character he hath, 1 dare 
ſay, ten thouſand times more gratify'd 
his Ambition, than by calling him learn: 
ed too: And I believe he will as little 
think this a novel Opintm, as a ſmgular 
one. | 

Nor. ſhall I thank him for acknow- 


eto Jing It tO have been the Opinion of 
5 the 
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the Fathers, A. not only Ante- 
Nicene and Nicene, but Poſt-Nicene too, 
for (ome following Ages, unto that of 
P. Lombard, fo obvious it is to every 
one that will but more ſlightly ſearch. 

For my part, I will nor except Juſtin 
Martyr himſelf, whom I the rather menti- 
Rock as he was one of the more antient 
of the Fathers; and asI may al{ocall him, 


the Father of the Modaliſts : nor his 


Ed. m5; 
Notion even about the Homonu- 


ftan-Trinity, as he expreſly tiles it. 


For tho it will require more time than 

I now intend to beitow, to give a di- 
{tint account of every Paſſage through- 
out that Diſcourſe of his, yer bis Ex- 
preſſion of the Tg570 vragfics mult not be 
ſo taken, as if it were to be torn away 
from its coherence, and from it ſelf. 
When therefore he ſays the 3 4; &4mi7oy, 
£ yerilov, x, wnogeNoy, the being unbegot- 
ten, begocten, and - having proceeded, 
are not Names of the Eflence, but 
(Tecra vndgftws) Modes of Subſiſtence . 
he muſt mean they are not immediately 
B 2 Names 
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Names of the Efence, but mediutely they 
cannot bur be fo. For what do they 
modity ? Not nothing. When they are 
ſaid to be Modes of Subſiſtence, whar 
Is 1c that ſubſiſts 2 We cannor pluck a- 
way theſe Modes of Subfiftence from 
that which {ublifts, and whereof they 
are the Modes. And what 1s thar ? 
Youll ſay the wis tie, the one Eſſence, 
which he had mentioned before; and 
that one Eſſence is, 'ris true, as perfectly 
one, as 'tis poſſible ; for what ts of it ſelf, 
and what are from that, to be with each 
other, i. e. that they are congenerous, as the 
Sun and its Rays (according to that 
Heb. x. J. AT RY YC 110% TP AM65vs, the efful- 
gency of Glory) or as Mind, and (where 
there is nothing elſe but Subſtance) con- 
ſubſtantial Thought or Word, Therefore 
this Oneneſs of Eſſence mult be taken in ſo 
large and extenſive a ſenſe, as thar it 
may admit of theſe Differences. For 10 
he afterwards plainly ſpeaks, if © 5 w, 
«© & AIVTOS Ex ; If the one (rhe Father) 
«© harh his Exiſtence without being be- 
© gotten, 
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cc gotten, 6 memes, another (the $on) 
c by beg begotten, T* I, ERTOCEVT GS, but 
<« that (the Holy Ghoſt) by havins pro- 
© ceeded, here it befals 1s to bebold differen- 
© Ces (Tx Tys Axqpoegs) OT the things tat 
<« import difference. There mult be a 
ſenſe, therefore, wherein ke underſtood 
this Eſſence to be moſt truly One; and a 


a 


ſenſe wherein he allo underſtood it to 


have its differences, and thoſe roo not un- 
important ones, as bei unbegotten, and 
being begotten, f1gnify no light diffe- 
rences. 

And in what iaticude of ſenſe he un- 
derſtood the Oneneſs of Efſence, whereof 
he had before ſpoken, may be ſcen in 
his following Explication, when what 
he ſaid he would have be (onqiceon) more 
manifeſt ; he makes 4dam's peculiar Mode 
of Subſiſtence to be that he was s yeuvelos, 
&Max Stanthegis, not begottgn, but made by 
God's own Hand ; bur or them that were 
from him, he intimates theirs to be, that 
they were begotten, not made. It then you 


enquire concerning the, ſame Eſſence that 
2 was 
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was common to hm and them, you ſtill 
find that Man is the Umoueiperov, the Sub- 
jet, whether of formation, as to him, or 
of oenerdtion, as to them. And who ap- 
prehends not in what latitude of ſenſe 
the humane Nature is One, which is com- 
mon to Adam, and his Poſterity? Tho 
the Divine Nature is incomparably more 
One, which is common to the Father, 
Son, and Spirit, as we have formerly 1 in- 
j1 ied, and ſhall fyrcher ſhew it cannot 
but be, in all neceſſary, and continually- 
depending Emanations. 

YerT might, if there were need, a- 
gain (as to this part) quote the Confide- 
rator to himſelf. For 1 ſuppoſe he will 
not diſown the Conſiderations in 1693. in 
wich, pag. t5. col. 1. are theſe words, 
Dr. Cudworth by a great number of very 
pertntent and Home- quotations, hath pr -oved 
that his Explication (1 mean that part of it 
which makes the three Perſons to be ſo many 
diſtmet Eſſences, OY Subſtances ) is the Do- 
Loh of the Principal, if not of all the Fa- 
thers, 4s well as of the Platonilts, And 

"t15 
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'tis added, and 1 ( for myown part ) dv 


grant it, 


- . Upon the whole then, I reckon that 
as to this firſt part, we ſtand clear nor 
only to the reſt of the World, but with 
this Author himſelf, that to be a real Tri- 
nitarian is not ſo unheard-of a thing, or 
what no learned Divine of any Perſwa- 
ſton ever dreamt of before the Enquirer. 
Bur now for the 

Second Part. The Delicious Society ſup- 
poſed to be between (or rather among) the 
three Perſons. Is this a Dream! Ando 
ſtrange a One! Why, good Sir! Can 
you ſuppole three Perſons, i.e. three intelle- 
ual Subſiſtences, perfe&ly Wile, Holy, 
and Good, - co-exiſting with, inexiſting 
11 one another, to have no Society ? Qr 
that Society not to be delicious? He 
fays, How can it be? I fay, how can 
it but be? Herein | am ſure the Enquirer 
hath far more Company than in the for- 


mer, For whether thethree Perſons have 


all the ſame numerical Eſſence, or three di- 


ſtint ; all agree they moſt delightfully 
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converſe. Will he pretend neyer to 


have read any that make Love (as it were 
jntercurrent berween the two frſt) the 
Character of the third * In ſhort; Is it 
the Thing he quarrels with-as {1ngular, os 
the Word? Ar the Thing, ſuppoiing three 
Perſons, he can have no Quarrel, without 
quarreling with the common Senſe of 
Mankind. For the Word, he hath more 
wit and knowledg of Language than to 
pretend to find fault with that. Forlet 
him but conſult Expolſicors (even the 
known Criticks) upon the mentioned 
place Prov. 8. (whom,' in: fo plain a 
cale, I will not be at the pains to quote 
and tranſcribe). ;and take notice whether 
none read thoſe words, fui in deliciis, 
Therefore I believe. the Confiderator will 
be ſo ingenuous, as to perceive, he hath, 
1n this part -of his Diſcourſe, groſly 9- 
verſhot, or underſhot, or ſhot wide of 
his own Mark, it indeed he had any, 
or did not (letting his Bolt fly too ſoon} 
ſhoot at Rovers, before he had taken 
ſteady aim ar any thing. In ſhort, Hy 
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this Duſt could be rais'd but with deſign 


only, becaule he could not enlighten his 
Readers, to blmd them. 

But now when he ſhould come by 
ſolid Argumeart to diſprove the Hypa- 
theſis, by ſpewing that three individual Di- 
vine Natures, or Eſſences,can poſſibly have no 
Nexus, ſo as to become one entire Divme Na- 
ture, and, at the ſame time, (which this Hy- 
potheſis ſuppoſes) remain ſtull three mdividual 
Divine Natures and Eſſences, he thinks fit 
to leave it to another to do it for him, 
who, he ſays, if be cannot prove this, can 
prove nothing. And when we lee that 
Proof, it will be time enough to conſt- 
der it. 

In the mean time I cannot here but 


| note what I will neither, in Charity, call 


Forgery in the Conſiderator, nor, in Ci- 
vility, Ignorance, bur it cannot belels 
than great Overſight ; his talk of theſe 
Three, ſo united as to become One : the 
Enquirer never ſpake (nor dreamt) of 
their becommg One, but of their being na- 
furally, neceſſarily, and eternally (o. 
Then 
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Then he comes to put the Queſtion, 
as (he ſays) it is between the Enquirer and 
the Socinians. And he puts it thus, How 
three diſtme&t, ſeveral, individual, Divine 
Beings, Eſſences, or Subſtances, ſhould re- 
main three ſeveral mdividual Subſtances, and 
yet, at the ſame time, be united into One Di- 
vme Subſtance called God? One would 
have chought, when he had (o newly 
wav'd the former Queſtion, as wherein he 
meant not to be concern'd, he ſhould 
preſently have put a new One, upon 
which he intended to engage himſelf, 
Bur we have the ſame over again, even 
with the ſame 1! l56k of an equivalent 
Phraſe unto [ becoming | | united | into One, 
to infinuate to his Reader, as if his An- 
tagoniſt thought theſe I hree were ae novo 
mited, notin, but mto One. Which he 
knew muſt have a harſh ſound, and as 
well knew it to be moſt repugnant to the 
Fnquirer s moſt declared Sentiment. Nor 
will it be any: preſumption, if I rake 
the liberty ro fer down the Queſtion 
according to the Enquirer s\ Mind, w—_ 

ave 
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have as much reaſon to know it, as he ; 
and I am ſure it will be more agreeable 
to the tenour of his Diſcourſe now re- 
ferr'd tO, 1 hether the T8 660v, or the Drivme 
Being, may not poſſibly, for ought we know, 
contain three Natures, or Eſſences, under the 
Names of Father, Son, and Holy Ghoſt, fo 
far diſtm&, as 15 neceſſary to found the di- 
ſtm& Predications or Attributions ſeverally 
given them in the Holy Scriptures, and yet be 
eternally, neceſſarily, naturally, vitally ſo uni- 
ted, asnotwithftandmg that remaining diſtin- 
Fon, to be One God. 
And let us now ſee what he hath to 
ſay ; 
Firſt, Tothe Enquirer's Illuſtrations 
of it, as poſſible. | 
Secondly, What he brings to prove it 
impoſſible. 
As to the former part. He firſt falls up- 
on what the Enquirer had ſaid concern- 
ing the Vegetative, ſenſitive, and intelleFive 
Natures in our ſelves. And upon this he 
inſiſts ſo operouſly, as if the whole 
weight of the Caufe had been laid upon 


It, 
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it, and ſeems to think the Enquirer had 
forgot the Queſtion, when he mention- 
edit; becauſe he ſays, thoſe are on] 
diſtinet Faculties, not Perſons, or Subſtan- 
ces (tho Perſons were not in his Queltion) 
without ever raking any notice of the 
Enquirer's waving it, with thele words, 
That he would content binſelf with what was 
more obVious. Burt this is is all Art. To 
raile a mighty poſſe, and labour to ſeem to 
thoſe that he believed would read what 
he writ only, not what the other did, 
moft efteQually to expugne what he ſaw 
was neglected, tho not altogether uſe- 
leſs, as we fhall ſee anon. 

In the mean time, it is obſervable 
how needlefly he (furs himſelf in this hjs 
firſt brick Onſet. He ſays, No Man ever 
pretended----That the vegetative, ſenſative, 
and mtelleftive Faculties (or Powers) are ſo 
many diſtin}, individual Per ſons, Subſtances, 
or Eſſences, we grant, &c. 

Whar did no Man ever pretend that 
theſe three diſtinft Natures, the vegetative, 
ſenſitive, mtelle&tive, were, in Man, three 
diſtinct 
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4 diſtin& Subſtances, or Souls, concurring 


; 


by a certain ſubordination in him? Whar 
neceſlicy was there, that to heighten his 
Triumph,in theOpinion of his credulous 
Followers, he ſhould, with ſo glorious 
a Confidence, pur on the vain and falſe 
ſhew of having, all the World on his 
fide; and herein eicher difſemble his 
Knowledge, or grofly bewray his Igno- 
rance in the meer Hiſtory of Philoſophy. 
And moſt imprudently ſuppoſe all his 
Readers as ignorant, as he would {cem ! 
What, did he never hear of an. Averroiſt 
in the World 2 Doth he not know thac 
Phyſician and Philoſopher, and his Follow- 
ers, earneſtly contended for what he 
ſays no Man ever pretended to? Or that 
divers other Commentators upon Ariſtele, 
have ſome abetred, others as vehement- 
ly oppos'd them in it ? Notto init al- 
{o that ſome thought the Intelleftus Agens, 
and Patiens to be diſtin} Subſtances, be- 
longing to the Nature of Man, as others 
had alſo other Conceits about the for- 


mer? And it he look ſome handreds of 


Tears 
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Years back, as far as the rime, and extant 


Work of Nemeſius, Biſhop and Philoſopher 
( as he writes himſelf) of the Nature 
of Man, (wholiv'd in the Time of Gre- 
gory Nazianzen, as appears by an Epiſtle 
of his writ to him, and prefixt to that 
liccle Book of his) he will find that Au- 
thoy takes notice there were divers that 
rook Man to conſiſt of Mind, Sorl, and 
Body, and thar ſome did doubt whether 
the Mmd ſupervening to the 
Te 2% Soul, as one to the other 
Sov 6 vs5 Ty ot- ) ) 
x15 &MG-a&nvm did not make the latter m- 


VOEP&V OVI HY CT 01- telligent. And in ſeveral | 


0tv, QC. CAP. 1. 


other parts of that Work 
(ealy, if it were neceſlary to be recited) 
he ſpeaks it as the Tudgmeat of ſome, 
, -.» That the unreaſonableNature 
Koyg toutyy evo - : 

G5 Adyor une. 71 Man aid exiſt by it ſelf, as 
being of it ſelf an unreaſona- 

ble Soul, not a part of the reaſonable, account- 
ing it one of the greateſt Ab- 
ſurdities, that the unreaſon- 
able Soul thould be a part 
of that which is reaſonable. 
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And he carries pt yet much farther 
back, referring us ro Plo- PP BL 
tinus, in whom any that 0G 2 
will, may read muc | 
more to that purpoſe in many placts. 

Ic matters not whether this Opinion 
be true or falſe, but a great miſtake (or 
miſrepreſentation) it was,to ſay no Man 
ever pretended to it. 

And bethart as it will; if all che Rea- 
ders will ſuſpend their Judgments, That a 
Trinity im the Godbead is impoſſible, cill the 
Conjiderator ſhall have prov'd, by plain 
demonſtration,the concurrence of three 
ſuch Spirits (a vegetative, ſenſitive, and 
intelleftive) vitally united im the ( onſtitu- 
tion of Man, is a thing {umply impoſſible, 1 
believe he will nor in haſte, have many 
Prolelytes. 

I, for my part, as his own Eyes 
might have told him, laid no ſtrels up- 
on. it ; but only mentioned it in tranſity, 
as I was going on to what 1s obvious, 
and in view to.every Man, the union be- 


tween our Soul and Body, Nor was I fol- 
licitous 


2 |} 6 
Iicitous to find this bh exa#t Parallel, as he 
fancies | was obliged ro do. Whar-if 
there be no exact Parallel > Will any | 
Man of a ſober Mind, ot that is Maſtet | 
of his own Thoughts, conclude every | 
thing impoſſible m the uncreated Being, 
whereof there is not an exact parallel in | 
the Creation ? If any Man will ſtand up- 
on this, come make an Argument of | 
ir, let us fee it ih form, and try its 
ſtrength. | Whatſoever bath not its exaft 
parallel m the Creation, impoſſible in God, | 
&c. He will ſooner prove himfelt ri- 
diculous, than prove his Point by ſuch 
a Medwim. "LY, 
"Tis enough for a ſober Man's put- 
poſe, in ſuch a caſe as we are now con- 
ftdering, if we find fuch things aQtual- | 
ly are (or might as ealily be, as what | 
we lee actually is) among the Crea- | 
tures, that are of as difficult conception, aid | 
explication, 2s what appears repreſented | 
in the Enquirers Hypotheſis concerning a | 
Trinity. . Tis trifling 'to' attempt co | 
give, orto ask a parallel exa& per omnia; 
[7 


mY "MERE ""—_ _— — — — — Sams. P"—Yy 


C 33:1 
It abuadantly ſerves any reaſonable pur- 


pole, - -#: there be a parallel quoad hoc, 
VIZ 0s reſpect: of tbe facility or difficulty of 
Conception; And cho the vegetative, ſenſitive, 
and mtellejye Natures be not fo many 
diſtin&t Subſtances, a Trinity is not leſs 
conceivable in the Divine Feing, than 
three (uch Natures, or natural Powers, 
inthe One humane Nature. 

And whoever they be that will not 
ſimplify the Divine Bemg. mto nothing (as 
the Excellent Author of the 28 Propoſi- 
tions ſpeaks) mult alſo acknowledg the 
moſt real Perfections in the Divine Be- 
ing, tho not, univocal, but infinitely 
tranſcendent to any thing in us. And 
are they no way diſtin& ? Let any ſober 
Underſtanding judg, will the ſame No- 
tion agree to them all? Is his Knowledz, 
throughout; .the.{ame-wich his effeAlive 
Power ? Then he myſt; make himſelf. For 
who can :doubt hekugws himſelf £ And is 
bis Will the {elt-lame. andiſtinguiſhable 
Perfection, in him, with his Readlede: 2 
Then the Purpoſes of his Will muſt be to 

C eftet 


effe all that he Ly For doth he not 
- know all that hecan do? And the Com- 
placencies of his Will muſt be as much in 
what is evil, as good, even 1n the moſt 


| odiousturpitude of the vileft, and moſt 


immoral Evils! For he knows both a- 
like. I know what is commonly ſaid 
of extrinſecal Denominations : But are ſuch 
Denominations true, or falſe > Have 
they any thing in re correſpondent to 
them, or have they not ? Then ſome di- 
ftinion there muſt be of theſe Perfetti- 
ons themſelves. It fo, how are they di- 
ſRinguiſht ? 

And there appears great reaſon, from 
God's own Word, to conceive greater di- 
ſin&ion of the three Flypoſtaſes in his Be- 
ing, than of the Attributes which ate 
common to them, as is faid, Sob. Enq. 
pag. 140. In reference whereto, it 18 
not improper or impertinent to mention 
fuch Differences, aswe find in ow own 
Beins, tho they be 'not (diſtin Subſtan- 
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Leſs diſtinfion 1n our ſelves may lead 

us to conceive the poſlibilicy of preater 

in him, in whom we are wont to ap- 


prehend nothing but Subſtance. 


Whar he adds concerning the Union of 


Soul and Body in our ſelves, (which 
he cannot deny to be diſtin& Subſtan- 
ces) is, from a Man of fo good ſenſe, 
ſo ſurpriſingly ſtrange, and remote from 
the Purpoſe, that one would ſcarce 
think ic from the ſame Man; but that he 
left this part to ſome other of the Club, 
and afterwards writ on, himſelf, with- 
Out reading it over; of [this was with 
him (what we are all liable ro) fome 
drowly laterval. 

For when he had himfelt recited as 
the Enquirer's words, or ſenſe, If there is 
this Union between two jo contrary Natures 
and Subſtances, as the Soul and Body, why 
may there not be a like Union between two or 
three created Spirits * He, withear ſha- 
dow of a pretence, feighs the Enquire 
apain to have forgot the Queſtion, be- 
eaule Soul and Body are not both intelligent 
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Subſtances. And - 4 Sir, doth this 
argue him to have forgot the Queſtion ? 
'Tis as it heexpected a Man to be at the 
top of the Stairs, aſſoon as he touch 
the firſt Step. In a Series of Diſcourſe, 
mult che beginning touch the end, leay- 
ing ont what is to-come between, and 
conne& both parts 2 What then ſerve 
Mediums for ? And (o farewrel to all rea- 
ſoning, ſince nothing can be proved 
by it (elf. He expected, it ſeems, [ 
{ſhould have proved three intelligent Na- 
tures might be united, becauſe three intelli- 
gent Natures might be united ! 

Bur (ay I (and fo he repeats) if there 
be ſo near Union between. things of ſo con- 
trary Natures as Soul and Body, why not be- 
tween two or three created Spirits * The 
Queſtion is, as he now ſtates it himſelf, 
why may not three intelligent Subſtan- 
ces----be united 2 And hither he (with 
palpable violence) immediately refers the 
mention of the Union of Soul and Body ; 
and.ſays he, Why Sir, are Body and Soul 
intelligent Subſtances ? And,lay I,but why, 
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Sir, are not the three ({uppoled) created 
Spirits intelligent Subſtances? And now, 
thinks he,; will my eaſy aamiring Rea- 
ders, that read- me only; and not him, 


{ay, What a Baffle hathhe given che 


- Enquirer ?-Whar an ignorant Man isthis 


Mr. ---- to talk of Soul 'and Body, as 
both intelligent Subſtances? Bur if -any 
of-them happen upon theiHnquirer's'Book 
roo, then mult they (ay, how ſcuryily 
doth this Matter turn: -upon himſelf 2 
How incanſiderate a' Prevaricator was 
he that took upon him the preſent parc 
of a (onfiderer, (o to: reprelent him ? 
AndI my ſelf would ſay, had Ithe op- 
portunity of free Diſcaurſe with him in 
a Corner, (which becauſe I have nor;-1 
ſay it here) 'Sir;-45 this ſincere Writing ? 
Is this the way to ſift out Truth? And 
[ muſt-further (ay, this looks like a Man 
ſtung by the pungency: of the preſent 
Queſtion. If Soul and Body, things of 


ſo contrary Natures, that 1s, of an intelligent 


and unintelligent:Nature, \ can be united inte 
one (humane) Nature, why may ut three cre- 
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ated Spirits, all itelopon Natures, be as | 
welt united into ſome one thing ? It appears | 
you knew noc what to ſaytoit; and | 
would fain ſeem to ſay ſomething, when |: 
you really had nothing to ſay, and there- ' 
fore ſo egregiouſlly tergiverlate, and | 
teign your ſelf notta underſtand it, or | 
that your Antagoniſt did not underſtand 
himſelf. The Enquirer's Scope was 
manifeſt. Nothing was to be got by 
ſo groſly peryerting it. Is there no Ar- | 
gument but 2 pari? Might you nat 
plainly ſee, he here argued 4 fortiori * F 
contrary Natures might be ſo united, why not 
much rather like Natures * 

When you ask me this Queſtion, Do 
not Body and Soul remain two- Subſtances, a 
boaily, and a ſpiritual, notwith/tandmg their 
concurrence to the Conſtitution of a Man * 1 
anfwer, Yes. ' And I thank you, Sis, | 
for this kind Look towards my Hypotheſis. 
it chey were not fo, the mention of 
this Union had. no way ſerv'd ir. You | 
know 'tis only Union, with coutmuing di- | 
#rn*t'on, that is for my purpoſe. | | 


FT 3% 
doubt you nodded a little, when you 


ask'd me that Queſtion ; and 1 do an- 
nuere. 

But when/the Diſcourſe was only of 
a-natural Union, what, in th: Name of 
Wonder, made you dream of a Chriſt- 
maſs-Pye ? Had you writ it at the ſame 
time of Year I am-now writing, I 
ſhould have wondered leſs. But either 
you had forme particular, preternacural 
Appetite to that fort of Delicate; or you 
gave your Fancy a random liberty, to 
make your Pen write whatever came to 
your lingers ead, and that whirl'd you 
unaware into a Paſtry, and fo, by meer 
chance, you came to have your finger 
in the Pye. Or you thought to try whe- 
ther this wild Ramble might nor iilue as 
tuckily for you, as Dr. Echard's Jargon 
oft Words fortwouſly pur rogether 
(ro ridicule *FHobbes's fatal Chain of 
Thoughts) at length ending in a Nap- 
kin ; which was mightily for your turn, 
m your prelenc Cale. 


SR. z _ 
But upon the 'whole- Mattery when 


you let your Mind'ſo unwarily bean: patiz 
1is, your Cookery quite [poil'd your. Phi 
[ofophy. Otherwiſe, when:you had new- 
ly read thoſe words in the Sib. Enquiry; 
(as I ind you had) pag. 17..| Wavmg the 
many artificial Unions of diſtin things, that 
wuted, and contmung diſtinct, ks one 
this, under one Name, I ſhall mrly conſider 
what is Natural } you would never have 
ler it (your Mmd, T mean fo fine a thing) 
be buddled up, and lopr, with Mear, 
Plums, Sugar, Wine, in a (wriſtmaſs- 
Pye; or have chought that the Union 
of an humane Soul with an humane Bo- 
dy was like ſuch a jumble as this. I be- 
lieve when ſome among the Antients 
made uſe of this Union of { Soul and 'Body, 
(as I find they have) co repreſent a very 
ſacred, viz. the Hypoſtatical One, they 
little chouph | it trould be ſo debaſed ; or 
that any thing would belaid of ir ſoextra- 
vagant as this. And, if we deſign doing 


any Body good by writing, ler us give 


over this way of Talk,leſt People think, 
what 
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what [ remember Fork. once-{aid of the 
Epicureans axguing, that they do nor fo 
| much conlider, as (fortii) caſt Lots 
| | what to lay. \r) 
':Bur now tis like we may! come to 
Come cloſer Diſcourle. : -We-ſee wharis 
aid to the Enquirer's Elucidation of his 
| Hypotheſis ro repreſent it poſſible, which 
| by meer Overfightand Incogitance (as 1 
hope now appears) was too haftily pro- 
nounced an Overſight, or Incoottancy.. 


2. We are next to conſider what he 
lays to prove it impoſſible. And fo far asT 
can apprehend the drift of the Diſcourſe, 
| what he alledges will be reduced ro 
| theſetwo Heads of Argument. 
| - Viz. That three ſuch Hypoſtaſes (or 


| Subſiſtents, as I have choſen to call chem) 
| can haveno poſſible Nexus, by which 
' to - one God. 
. Becauſe: they are all Iuppoſcdi in- 
ini 

2. Becauſe they can neither be ſaid to 
be finite, nor infinite. 


He 
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He ſhould not therefore have (aid 
Hypotheſis was meer incogitance and j 


overſight; for he knows I ſaw, and x 
ares them both. (In the Sod: 


latter pag. 70, 7 1. with pag. 122, 123;)| | 
And thought them unconcluding then, , 
as I till think. Nor do I find the Gon ; 
fiderer hath now added any ſtrength 
either of them. But I ſhall, fince h 
is importune, go tothe reconſideration! - 
of them with him, And | 
t. As to the former, | cannot ſo; 
tauch as imagine what ſhould make: 
him, confeſſing (which he could nor! 
help) the aftual Union of an intelligent and| 
unintelligent Being, deny the poſſible Unwn| 
of intelligent Beings. He ſeems to ap-! 
prehend many dangerous things in it, that! 
if he cannot reaſon, he may fright a Man! 
out of it, and out of his. Wits roo. Ir] 
will infer affociating, diſcorafing, folacing., 
But where lies the danger of all this?! 
Or to whom is it dangerous ? He fays; 
it introduces three Onmifcieat, . Anzy hty 


Beings, 


[ 4 

Beings, as Lexpreſly call them, aſſociat- 
nd jnz, &c. Buthe cites no place where, 
nd and 1 challenge him to name any Per- 
-+ ſons among whom, [I fo expreſly called 
he them. He may indeed tell where 1 
3-)] blam'd him for repreſenting ſome of his 
n Adverſaries, as affirming three Almighties, 

and denying more than One ; bur that is not 
expreſly calling them ſo my ſelf. And 
he may know in time 'tis one thing ex- 
| preſly to call them ſo, and another to 
| pur him (as he 1s concerned) to dif- 
| prove it. 

ke! Ay, but it will further infer Tritheifm. 
ot! Ir will make three Gods, And if this be 
2d! not to make three Gods, it can never be 
On made appear that the Panans held mere Gods 
p-| .---i-Yes, if there be no natural, vital 
at Nexus, if they be not wited m One, of 
in| which the Pagans never talkt: Or, it 
It} "they be co-ordinate, not ſubordinate, as 
2. Dr. Cudworth ſpeaks. And I add, if that 
2] ſubordmation be, not arbitrary, but by ne- 
ys| ceffary, natural, continual emanation of the 
ty] ſecond from the firſt, and of the third 


from 
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| laid of the One, and may-as well be 
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from both the other ; fo as that their goings 
forth may be truly from everlaſting, as is 


conceived of andher of them. 

I would have-the Trmitarians be cons 
rent with the Reproach of falling in,quoad 
hoc, with Plato; and notenvy their /n- 
tagmifts the honour of more cloſely fol- 
lowing Mahomet. And, Sir, there is 
more Paganiſm in denying this,. and the 
Divine Revelation upon which it is groun- 
ded, than in ſuppoſing it. 

No. But there can be no ſuch Nexus. 
(onverſation, Confociation, miitual' Harmo- 
ny, i Aereement, and Deleftation---- cannot be 
conceived, but between Beings ſo diſtin&} and 
diverſe, that they can be One m no Natural 
reſpect, but only.in a Civil, or Oeconomical. 
This is loud, and earneft. Bur -why can 
there not ? Setting aſide Noe and Cla- 
mour, | want-to: know a Reaſon, why 
intelligent Beings may not be as inti- 
mately, and naturally united with one 
another, as wnintelligent, and mtelligent 2 

And if ſo, why. ſuch Union ſhould ſpoil 


mutual 


ing 
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mutual Converſation and Delight * Perhaps 


his Mind and mine might not do well to- 
gether ; for he cannot conceive, and [, 
tor my part, cannot but conceive, that 
molt perfe&t intelligent Natures, vitally 
united, muſt have the moſt delightful 
Converlation, Harmony, and Agree- 
ment together ; and {o much the more, 
by how much the more perfect they are, 
and by how much more perfe& their 
Union 1s. 

Whereas then | expe a Reaſon, why 
mtelligent Beings cannot be capable of 
natural Union, and no other is given me, 
but becauſe they are intelligent. And again, 
why ſuch Beings naturally united cannor 
converle, and no orher is given me, but 
becauſe they are naturally united, 1. e. 
Such things cannot be, becauſe they can- 
not be. By how much the leſs ſuch 
Reaſons have to convince, they have the 
more to confirm me, that the Hypotbefas 
I have propos'd is not capable of be- 
ing diſproved. And for my increa- 
led Conhdence I muſt profeſs my 
(elf 
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ſelf ſo far beholden to the (onſide- 


rator. 

This, in the mean time, I do here 
declare, that I ſee not ſo much as the 
ſhadow of a Reaſon from him, why 


three ſpiritual, or intelligent Beings cannot | 


be naturally and vitally united with each 
other, wich continuing diſtinftion, ſo as to 
be really and truly One thing. If they 
cannot, I would know why ? . e. Why 
they cannot as well, or much rather than 
the Soul and Body, lo as to be one entire 
Man. If they can; fuch a created Union 
is acknowledged' poſſible ; which is all 
that part of our Dilcourle contends for. 
And'tis enough for our preſent purpole ; 
for this will be an Union of 4ucvne, 
i. e, of things of the ſame nature, the 
Soul and Body are ir, i. e. things 
of very different Natures, And it 
fafficiently prepared our ' way, as 
was intended, to adyance further, and 

add, 
'Fhart if ſuch a created or made Union be 
pollible, it cannot be underſtood oy 
1kE 


| 


| 
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| like wncreated or unmade Hnion ſhould be 


thought impoſſible. 

And if it be poſſible, the noiſy Clamour, 
that a Trinity in the Godhead us impoſſible, oz © 
that it will infer Tritheiſm, muſt ceaſe, 
and be huſhr into everlaſting filence. Or 
if it ſhall ſtill be reſolved to be kept up, 
to carry on the begun Humour, can on- 
ly ſerve to fright Children, or unthink- 
ing-People ; bur can never be made ar- 
ticulate enough, to have any fignificati- 
on with Men of ſenſe. 

For when the- Father is acknowledg'd 
on all hands to be the Original, or 
Fountain-Being, exiſting neceſlarily, and 
eternally of himſelf ; the Son exiſting 
by eternal Promanartion neceſlarily of, 
and f:om, andin the Father ; the Holy 
Ghoſt of, andin them both ; Theſe, be- 
cauſe they all exiſt neceſſarily, cannot but be 
each of them God, and, becauſe they exiſt 
in neceſſary, natural, eternal Union, can- 
nat bur be one God. _ 

_ And he thar ſhall attempt to make 
Frithejſm of this, will fooner prove 
himſelf 


HE 
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himſelf notthe third part of a wiſe Man; 
than from hence prove three Gods, | We 
may truly and'fitly (ay the Father is God, 
the Son is God, the Holy Ghoſt is God. Burt 
that form of Speech, the Father # a God, 
the Son 's a God, the Holy Ghoſt is a God, 
I think unjuſtihable. The former way 
of ſpeaking well agrees with the Homo- 
ouſiotes of the Deity, the Subſtance where- 
of is congenerouws. You may fitly lay of 
three drops of the ſame Water, they are 
each of them Water. But if you ſhould 
ſay they areeach of them a Water, one 
would underſtand you to ' mean they 
wereall drops of ſo many different {orcs 
of Water. I do upon the whole judg 
the Subſtance or Eflence of the three 
Hypoſtaſes to be as perte&tly.One, as can 
pollibly conſiſt with the emanation of 
ſome trom other of them, But now nexc. 

In his way to his ſecond Topick of Ar- 
gumentation, he is. guilty. of a ftrange 
lort of omiſſion, 7. e. he twice over lays 
he will omit, what he greatly infiſts upon, 
as a mighty matter, that: this (meaning 
the 
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the Enqutrer 5 Eph is Hereſy among 
chole of his own Party, whether they 
be the nommal, or the real Trinitarians, 
who all agree,” That each of the Divine 
Perſons is perfect God, in the moſt ade- 
quate and perfect lenſe; and this too, as 
fuch Perſon is conſidered ſcjun Ay, or as the 
Athanafian Creed ſpeaks, by himſelf, &c. 
To this only ſay, in the firſt place, 
thar, if this weigh any thing, it oughc 
in reaſon-co. be as heavy upon hira, as 
me ; for | believe the ſame People thac 
will call chis account of the Trmity Fereſy, 
will call his denial of ic Ereſy much 
more. Bur if he be not concernd ac 
that, I am the more obliged to him, 
that he hath a kinder concern for me. 
than himſelf. Andit he really have, lec 
it eale his mind to know, that let the 
Opinion be Hereſy never ſo much, 1, jor 
my part, am however reſolvd to be no 
Heretick, as he, and they may well ©- 


nough ſee, by the whole tenour of hat 
Diſcourſe. 


But 


D 


o 
yy 


Min, 


[ 50 ] 

But yet humbly crave leave to differ 
from him this, as well as m greater 
Matters. | am apt enough indeed to 
think that the Nominal Trmitarians will 
judg the Opinion of the Real Trinitarians 
ro want Truth; and the Real will, per- 
haps, more truly judg theirs to want 
Senſe. But neither the one, nor the other 
will ſay that each of the Divine Perſons is 
perfe&t God, in the moſt adequate ard perfeft 
ſenſe. For both cannot but agree that 
God, 1n the moſt adequate and perfett ſenſe, 
includes Father, Son, and Holy Ghoſt ; 
bur they will none of them ay that each, 
or any of the Perſons is Father, Son, and 
Holy Ghoſt. And I am very confident, 
he that ſhall ſo repreſent them, will be- 
tray them by. it into ſuch inconvenien- 
cies, and ſo much againſt their mind 
and intent, that if ever they did truſt 
him, as I believe they never did this Con- 


ſiderator, to exprels their ſenle tor them, 


they never will do it more. As for 4- 
thanaſins himſelf, whoſe Creed he menti- 


ons, tho he often ſpeaks of an equality of 
the 


: ] 
the whe a4 10 —_ of Godhead ; yet he 
alſo otren, Tom. 2. p. 576. molt expreſ- 
ly excepts the Differences (which | 
take to be very important) of being #n- 
begotten, begotten, and proceeding. And 
which is a Difference with a Wicneſs, 
his Queſtions and An{wers ; He asks how 
many Cauſes are there m God ? | (Q. 11.) 
voz 41m, \ and aniwers, One on'y, and 
that is the Father. And then asks | 2.12, 
6m allidla | How many ettects, or 
things cauled? And anſwers two, the 
Son and the Spirit. And adds, The Fa- 
ther us call d a Cauſe, becauſe be begets the 
Son, and ſendsout the Spirit. Tie Son and 
Spirit are ſaid to be cauſed, becauſe the Son 
# begotten, and doth not beget ; the Spirit is 


ſent forth, and doth not ſend. Now can 


he be thought all this while co mean as! 
abſolute equality? And whereas he uſes 
the Term wes, which our Authot 
renders ſejunfly, or by himſelf, that he 
may make it ſeem oppoſite ro- what is 
faid by the Enquirer, pag. 50. I, for my 
part, fay, as Athanaſius doth, that each 
D z of 


2 | 
of theſe Perſons 4 -- F lingly God, 
and Lord ; but I fay not, as he doth not 
and he denies what the Sober Enquiry de- 
nies, in the mentioned place, That any 
one of the Perſons ſequnttly, is all that is ſig- 
nify'd by the Name of Ged, which words 
this Author flily leaves out, for what 
purpole he beſt knows, But his pur- 
pole, be it whatit will, can no longer be 
ſerved by ir, than rill the Reader thall 
take the pains to caſt back his Eye upon 
pag. 50. of the Sober Enquiry, And I 
muſt here put the Conſiderator in mind of 
what I will not ſuppoſe him ignorant, | 
but inadvertent only, at this time ; 
That one may be /ejoind, or abſtratted 
from another two ways, or by a twofold 
abſtraFton, preciſive, or negative, That | 
we raay truly {ay of the Father, Son, or 
Holy Ghoſt, that the One of them is, or 
is not God, abſtrating from both the 
other, according as you differently ab- 
ftrat. If you abſtract any one of the | 
Perſons from both the other by precifave | 
abſtra&io, and each of them is God or | 

Lord, | 
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Lord, wuvedncs, or ſingly conſidered ; 
bur it by negative abſtratt;on you lever 
any one from the other, fo as to (ay 
the one is God, and not the other, or 
any one 1s all that is {ignity'd. by the 
Name of God, | deny ic, as before 
did ; for {ſo you would exclude the other 
two the Godhead ; which is but what 
was expreſly enough ſaid Sob. Enquiry, 
pag. 47. The Father is God, but not ex- 
cluding the Son and the Foly Ghoſt, the Son 
is God, but not excludmg---&c. 

And if (as this Author quotes) we are 
compelled by the Chriſtian Verity ſo to ſpeak, 
[ wonder it {hould not compel him, as 
it 1s Chriſtian Verity, or at leaſt as it is Ve- 
rity, as well as the re{t of (hriſtians, or 
Mankind, Why hath he only the privi- 
lege of exemption from being com- 
pell'd by truth ? Athanafins his word is 
avel2(ex, we are neceſiitated ; and if 
the ( onſiderator's own Tranſlation grieve 
him, be might relieve himſelf by con- 
Idering that all Neceſjity is not compul- 


five. 
D 3 And 


4 |] 
And becauſe de, brought me to 
Athanaſtus, T ſhall take the occaſion to 
jy, I cannot apprehend him to have 
any {entiment contrary to this FHypothe- 
fis. His bulineſs was againſt the 4rians, 
©Or the Artomanutes(as he often called them, 
as ſymbolizing alſo with Manes.) And | 
becauſe with them the Controverſy was, | 
whether the Son and Spirit were Creatures, 
in oppoſition hereto he conſtantly aſſerts | 
their conſubſtantiality with the Father, never 
intending (tor ought that appears) thart | 
their Being was numerically the ſame with 
his; but of the ſame kind, uncreated, |. 
coefſential, coerernal with his own: | 


Queſtiones alie For lo he cxpreſly ſpeaks 


in his other ( or additio- : 
nal ) Queſtions, 4. e. asking ( Queſt. 6.) | 
How many Eſſences Toons Soils, "XX 2 How 
many -forts of Eflence (as the Anſwer 
will dire&t us to underſtand it) do you | 
acknowledg in God ? | 
The Anſwer is, I ſay, one Eſſence, one | 
Nature, ons Form (1uceqw) and adds, one | 
Kind, (& yo) which ſufficiently ex- 
| | pounds 
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pounds all the reſt. He acknowledged 


no difterent kinds of Efſence or Nature 
in the Godhead, but that One only, which 
was eternal and uncreated; agreeably to 
what he elſewhere (lays 26 Be a 

. J Contra Sabelli 
2gainſt the Followers of Gzepates. 
Sabellins, Tis impoſſuble 
things not eternal--Beings not partaking Goa- 
head, ſhould be ranked, or put im the fame 
order with the Godhead. Afterwards (peak- 
ing of the Father and the Son, he lays, 
TUSTO> £5W0IG- x&KivO-, che One 1s / uch ( n9r 
the ſame) as the other, the other ſuch as 
he. And that the Son was not to be 
conceived under another Species (x93 ETEgOY 
«dG:) nor under a ſtrange and foreign 
Character (fv xcegiTieg) but was God as 
the Father. And I appeal to any Man's 
Underſtanding and Conſcience, If that 
great Author believ'd a numerical ſam- 
neſs of Eſſence, common to the three 
Perſons, what ſhould make him blame 
the Savellians for making Kd 
the Son kLGVOSTOY, nor 0 Ue- Pong lir.Parif, 
£no,, when by the latter in 

D 4 that 
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that caſe, he a”. mean the lame thing 
as by the former ? 

la the forecited ueſiions, he exprelly 
ſays we were to acknowledg in the 
Deity TC:& &7%ix, three Individuals. An- 
{wer to Queſt. 7. ut prius. 

And ellewhere he as Ciſtindly aſſerts 
Tei% Togypmola, three things. And what 
could he mean by three things, not three 
Deities, (as he often inculcates) but he 
muſt certainly mean three Entities, three 
Eſſences; tor by three things, he coalld 


not poſſibly mean three Non-Entities, or | 


three Nothings. His great care plainly 
was to aflert the true Deity of the Son and 
Spirit, or their Preeternicy, or that it 
could never be {aid (u in 5 W) there 
was a time when they were not, which 
he inculcates in an hundred places, ſtill 
inſiſting that one Deity, one Efſence was 
common to them, but ſtill with diftin- 
ctton ; and as warmly inveighs againſt 
Sabellmus and Þ, Samoſatenſis, as againſt 
Artzs every whit, 


And 


UM 
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And that which puts his meaning 


quite out of doubt, ſpeak- = 
FACCA c C- 

ing bow the FE: ir ON ſinitiontus, Tom: 

and Spirit, tho of one and 2. 45. ubi vid. 


the ſame ſort of Eflence, 7%*: 


| are three H)p:/tafes, he plainly ſays the 


Nature wherein they parrake is /o One, as 
the humane Nature 1s One im all Men, We 
Men, ſaith he, conſiſting of a Body and 
a Soul, are all (ws quozas, #, soas) of one 
Nature and Subſtance, or Eſſence ; but we 
are many Hypoſtaſes. And to the ſame 
purpole | Dal. 2. de Trinitate | his Ano- 
mevs comparing the Father, Son and Spi- 
rit, to a Biſhop, Presbyter, and Deacon, 
he brings in the Orthodox ſaying, they have 
all the ſame Nature, beg each of them Man 


| asan Angel,a Man,andan Horſe,have dif- 


ferent Natures. 


In the mean time, becauſe Men are 
not inſeparably, and vitally united with 
one another, as the Divine Pe; ſons are, 
and cannor bur be, by reaſon of the ne- 
: ceſlary, eternal, perpetual emanation 
| of thetwo latter from the fir? :, they can- 
nor 
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not admit to be cath one Man, as the' 
three Perlons in the Godhead, are and 
cannot but be owe God. Inaſmuch as 
thele three Divine Perſons partake real | 
Godhead (as exiſting neceſlarily each of | 
them) they are cach truly God : but be- 
cauſe they partake itin neceſlary,cternal, 
vita] Union ; - and fo that the firſt is the 
radix, the [econd perpetually ſpring- 
mg fron the firſt, and the third from 
borh the other, they are therefore to- 
gether oze God As Branches, tho really 
diſtin& from ecch other, and the Root, are 
alrogether notwithſtanding but one Tree, 
and all omocx/ta!, or conſubſtantial to one | 
znother ; which is an illuſtration famili- ' 
ar with the the Antients, | 

And it there be any, now a days, that | 
will call this Hereſy, (tho as I faid, I | 
will be no Heretick however) yet if I 
mult make a choice, I had rather be an | 
Heretick with the Aute-Nicene and Nicene | 
Fathers, and Po-Nic2n2, for ought ap- | 
pears to th« contrary, chrough ſome fol- | 


lowiog Centuries, than be reputed Or- 
thodox 


) 
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' thodox with P. Lumbard, &c. whom a 


German Divine, not of meaneſt account, 
calls one of the four Evangeli/ts of Anti- 


| chriſt. 


But havins now done with what he 


| ſaid he would omit, but did not, (tho 


he mighr to every whit as good purpoſe) 
we come to what he overlooks not, be- 
cauſe (he intimates) he cannot. And let 
us ſee whether he looks into it, to any ber- 
ter purpoſe, than if he had quite over- 
lookidit. Heis indeed the more excuſa- 
ble that he overlooks ic not, becauſe (he 
ſays) be could not. In that caſe there is 
no remedy. Nor dol ſee how he yell 
could, when the Sober Enquirer had 
once and again ſo dire&tly pur it in his 
view, and, as was ſaid, objected it to 
himſelt. 

Bur he thinks, however, to make an 
irrefragable Battering Ram of it, where- 
with to {hiver this Doctrine of the T7i- 
nity all co pieces, and he brings Ir into 
play with the two Horns before menti- 
oned, 


The 
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The Father, he lays, tor inſtance, is ei-jr r 
ther mfinite m his Subſtance, his Wiſdom, has fel 
Power, his Goodneſs, or he is not. ira 
V ith the Ike pompous apparats, and! bu 
__ even in the jane Terms, [ ſay 
£ eg7 T1 EO! 3 j- , = 

lot wrbtego jet find a ſeries of Argumen-| he. 
vv i ae! &c. AION 15 by a noted Scep-| thi 
Sext. Empir. ad- tick adorned, and fet all 

Ver ſus HMatheima- f; h : [ (D..; 
tices, Lib. 8. orth againſt the Bemg of 


any God at all. if 
If there be any Divine Being, *tis either | ve 
Fmite or Infmite, &C. ha 


And he reaſons upon each Head, as the | pr 
Matter could admit, and probably a 
thought as well of te Performance as in 
Our Auchor doth of his. | pt 

Fur jer us ſee how much to the pur- | B 
pole our Author uſes it in the preſent | ce 
calc. : d} 

The Enquirer had reprelented deed! /o 
really diſtinct Subſiftents in the Godhead | 
as poſſi ible, for ought we know, not | 
preluming to determine herein, this way | ft 
or that, beyond what is plain in it ſelf, | 
or plainly revealed. And fo ſtill he thinks | v 

1T 
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i-3t may be, for 0::2ht be knows ; for he pro- 
is feffes not ro know any thing tO the con- 
trary. Yes (faith the Contideraror) 
d! but 1 do. No doubr, it any Man. Bur 
[fay 1, how know you 2? I know, faith 


f 


-| he, they can nerther be fuuite, nor wifinte, 


b 


-| therefore there can be no ſuch thing ar 
all. 

Bur, (zy I, Do you know what #»fi- 
nite is, Or can you comprehend it ? Yes, 
very well, ſays he; ior [ "PPAR 
' have an infinite all-com- ,,, 1} 7.04 3: 
| prehending Mind. What ſhop of Worce- 

a Cyclopick underſtand- _—_ gas: 

ing is this? Nay, and be 

pretends he can comprehend the very 
| Being of God (otherwiſc all Religion mutt 
| ceale) after he had granted, we (inclu- 
; ding hinaſelf ) cannot comprehend the leaſt 
ſpire of Graſs, And yet that Bemo of God 
is nothing elle with him, but Exiſtence, 
(1, e. 2a 7o be notbing) which he there va- 
frouſly inſerts, but very imprudently ; 
for every one fees he ſaid it only to a- 
| void the purpoſe he was to ſpeak to, and 
fo 
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ſo ſaid ir not l- any preſent good 
purpoſe at all? As if it had been the 
Biſhop's word, and all one with God's 
Being, "Tis true that his Being in- 
cludes his Exiſtence : Put hath he there- 
tore a clear, diſtin and adequate con- 
ception what God is, becauſe he, indi- 
ſtinctly, conceives a Being, vulgarly 
fignify'd by the Name of God, doth 
exiſt ? Bring the matter ro Creatures, 
and becaule he knows, as he may by the 
ſight of his Eye, that ſuch a Creature ex- 
.iſts, doth he therefore underſtand its 
| Nature ? Exiſtence 1s to be extra cauſas, 
and this is common to all Creatures ; as 
to be neceſſarily, and without a caule, 
is peculiar ro God. If therefore Exi- 
ſtence, and their Being be all one, all 
Creatures are the ſame, and differ not 
from one another ; for to be extra cauſas 
is that wherein they all agree. And ex- 
rend it further, as Exiſtence 1s to be, m 
rerum natura, abſtrating from being 
cauſed, or uncauſed; and ſo God, and 
Creatures will be all one. And ſee whe- 

ther 
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ther this will not pl all Religion 
ceale too ? 

Bur if he ſay, tho Exiſtence abſtractly 
taken, diſtinguiſhes nur God irom 
Creatures ; yer his Exiſtence doth diſtin- 
puiſh him. Very true; but that leads 
as back to the Conſideration of his Be- 
ing, of what ſort that is. Which there- 
fore, if he had pleaſed, he might as 
well havelet ſtand before as it was; and 
might have conſidered that Exiſtence, 
and that which doth exiſt, are nor of the 
lame import. Or that it 1s not all one, 
to ſay that God doth exiſt, and What be ts 
that doth exit. 

Pur it will be worth the while to ex- 
amine a little further this Author's compre- 
benſion of Tufinites. He ſays it is to have 
a clear, diſtinct, and adequate concep- 
tion of them, lo he comprehends the 
infinite Attributes of God. His Ecrni- 
ty, 1. &. that Duration, by which he is with- 
out all beginnins, and end, This tells vs 
what it is not. Burt doth it tell us whar 
It 1s? 4. d. An infinite Duration is a 


bound- 
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boundleſs Duration: A Grammatical De- 
finition ! Or rather a meer Tranſlation 


of Latin into Fneliſh. And fo he might 


reach a meer Latin what boundleſs is, by | 


turning the Engliſh back again into Latm. 


And greatly hath he edify'd his Diſciple! 


As much as he ſhould, without ſuch 
change of Language, by ſaying Invaſt- 
on is Invaſion. And doth he give any 
better account of infinite Wiſdom and 
Power ? Are his Conceptions of them 
clear and diſtmet, "Tis poſlible to know 
much, and nor be very wiſe. I do not 
think that therefore, which he gives, a 
very good account of Wiſdom. Again, 
knowing 1s doing ſomewhat. He ſpeaks 
not now of ' making this or ras, but 
more generally of doing any thing, Nor 
doth any one know any thing, but what 
he can know. Therefore bis Wiſdom is 
Power ; for (o 1s an abilicy to know, Power, 
as ruly, as an ability, to do any thing 
elſe. Here is confuſfhon, therefore, in- 
ſtead of diſtinction. And to the com- 
prehending any thing, I ſhould think it 

as 
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4s requiſite a aian's Clioaon be true, 
25 diſtin, Now when he pretends to 
haye diitin&t Conceptions of God's in- 
finite W./dom and Power, if allo his Con- 
ceprions be true, thoſe infinite Attri- 
buccs are diſtin&t. I am fure he com- 
prehends them nor, if, whereas he clcar- 
ly conceives them diltin&t, they arc net 
ſo. Bur it they are. diſtin, they are 
diſtinct, whar ? Subitances ? or Acct- 
dents ? If the former, according to him, 
diſtinf+ Divine Subſtantes mult be diſtin? 
Gods. If the latter, let him weather 
the Difhculrties as he can of admitting 
Accidents in the Divine Being. Etther 
way, he muſt as lictle pretend to be- 
lieve an onnimodous ſimplicity there, as the 
Enquirer. But would he then have hin 
give better and ful'er Conceprtions of 
theſe infiaite Atrributes, or rather of the 
Infinity of them, which is his preſent buli- 
nels * No, no, that is none of the En- 
quirer's part. He pretends not to com- 
prehend Infiniteneſs. *Tis enough tor 
One, among Mortals, ro offer at 

E, (that 
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(that mgens auſum) ſo great a thing ! 

When again he ſays his Conception 
of the Infinite Drvme Wiſdom, Power, &c. 
ts adequate, telling us they arc thoſe Pro- 
perties whereby God knows, and can do, what- 
ſoever implies not a contradi&tion to be known, 
and dime: TI ask, bur doth he compre- 
hend in his Mind all choſe things which 
it implies not a contradiction for him to 
know and do ? It not, whar is become 
of his adequate Conception ; 2 He may 
lo comprehend all that the moſt learn- 


ed Book contains, becaule he knows the. 


Tile,or ſomething of its Cover; and he 
harh a very adequate Conception of all 
that is contained in the Univerſe, becauſe 
he hath ſome general notion of what is 
ſignify'd by the word World. Let him 
then pretend as long as he pleaſe to com- 
prehead Infiniteneſs, no {ober Man will 
believe him, and the lels, becauſe he pre- 
tends it. If he put his Mind upon the 
trial, and deal juſtly and truly when he 
hath try'd, | would ask him, let him 


pur the Notion of Infiniteneſs upon 
what 


6 
what he pleaſes, Sf for inſtance, whe- 
ther, os he thinks away any wharlſvevet 
bounds of ir, new ones do not imme- 
diarely ſucceed ? And ler him think a- 
way thoſe, whether {til] ne doth not pre- 
ſently conceive new ? Yes, bur hecan 
divert and rhink no more of ir, {.e, he can 
think. whar Infinire is, by not thinking | 
And yer it he did anderſtand Infinites 
never fo well, it would be no (mall 
{pite to him it a Man did but aflert the 
Infiniteneſs of one of the Perſons (the 
Father), and only i-xev as to the othet 
two, as knowing their intimate Union 
with him, makes his Wiſdom, Power, 
CFC. 0s dy therrs, as if it firſt reſided i In 
th: mPel'ves ; : his Aroument is quite undone 


w 
by ic to all intents and purpolcs. 


Bur I ſhall however, farther ſtare and 
weigh this caſe of | knowing, or not 
knowing, three ſuch Hypoſtaſes cannot be 
infinire. | And 

1. Shew what might caſt a thinking 
Man upon, tuppoling they may be all 


inhaite for ought one knows. 


E 2 2. Then 
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2. Then conlider the difficulty that 
151N It. 

x. Asto the former. That the Be 
ther virtually (or emmently rather) com- 
prehends all beiiig, created and wicreated, 
there is no doubr. Nor again, that what 
i from bim, by perpetual, natural, neceſſa- 
ry Email. cannot bug be 0m00uſial to 
himſelf, the Athanaſian Differences only 
ſuppoſed, of bong. unbegotien, and be- 
ootten, &c. But how to underſtand 
theſe is the difficulty ; 4. e. How the 
ſame numerical Nature is both begotten, and 
no# begotten; nor will I determine it. 
Let thera do it thac can better. I, for 
my part, as | bave laid, aflert nothing 
1m this matter, oniy have propoled to be 
conſidered what may be thought poſſable 
bercin. 

Bur ir any would ict thernſelves to 
conſider this matter, I would have them 
take the difſhculty they are to coniider, 
cntirely, and as it truly is in ic ſelt ; that 
they may not be ſhort in their reckon- 
11g, And co tnat purpolc to bethink 

them- 
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themſelves what 15 the proper ( harafer 
(as Athanafius, and before him Tuſtin 
Martyr phraſe 1t) or Modis of the Son (for 
1" tafhs that *tis to be begotten, This 
methinks _ 'd bear very hard upon 
the mecr Moda ts, viho hereupon mult 
ſay, that ade 270ien is the only thing 
begotten, aig i C Mmtequent!y tha rrobe 
begotten, is the thing that is peculiarly 
ſaid to be incarnate, and that ſuffered, 
&c, For they muſt afbign that which di- 
ſtinguiſhes the Son from the Father,other- 
wiſe they will make the Father be begot- 
ten, which is ſomewhat harder han ro 
be Pat? ipaſſians, or to make him to have 
ſuffered. 

But ic muſt allo be npon the matter 
even the ſame difficulty, to lay, the ſame 
numerical Nature, with the Modus, 1s 
beootten, For then the ſame numerical 
Nature muſt {till be both unbegotten, and 
begotten, which is very hard. And if 
they reply, Yes, but wider a diſtin&# Mo- 
dus. Well ; but what is that diftin&} Mo- 
dus* And when they find itis but to be 

E 3 be- 


of 
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begotten, they mult be hngely abaſhed, 


as one of leſs deep Thought than they 
would think.+ For ſo, the Nature be- 
ing common both to the Father and the 
Son, all that 1s peculiar to the begotten, 
from the Beoetter, will ſtill be but to be 
begotten, 1. e. When the Queſtion 15 askt, 
What only 1s begotten ? the Anſwer 
will be but as above, to be brooiten. It 
bath hichertco, theretoce, been only en- 
quired, Whether jc will not {eem eaſter 
ro ſuppoſe each Srbjiſtent ro haye its own 
ſingular Nature, tho Homoouſral, as, the 
two latter being by emanation from the 
fr{t, i cannor bur be 2 Which hath been 
ofcen inculcared, and is plain in it ſelf. 
Meer arbitrary Productions may be very di- 
verle from their 0ri2mal, bur purely natu- 
ral, eſpecially emanative, cannot be ſo. 
And then the only conſiderable difhcul- 
ty which remains 15 this now before us, 
viz. The finueneſs or infiniceneſs of thele 
three Hypoſtaſes : *T'is plain they cannor 
be all finite. But here our preſent Adverſary 
places his principal pains, and labour, 

ro 
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to prove, what he knows no Body will 


deny, that they cannor be ſo. And 
hence he carries away glorious Iro- 
phies, That three, or three thouſand funites, 
| will never make one infinite, ————Spolia 
ampla— | 
But how knows he they are not 
all Infinite ? That, in ſhort, which 
he hath hereto ſay, is but this, and can 
be no more than this, till his Thoughts 
have run through and compals'd the 
never-utmoſt range of Infiniteneſs, Viz, 
That he knows they are not, he knows not 
what ! But howican he ſoberly ſay that ? 
How can he either affirm or deny of a- 
nother what he doth not underſtand ? Is 
this his demonſtration of the impoſitbili- 
*ry of a Trinity in the Godhead ? Sup- 
poſe the Father imfinite, cannot the other 
two be infinite allo, for ought he knows ? 
How doth he know they cannot ? By 
the /ame medium, by which he knows ir, 
he may make other Mortals know it too, 
if he think fit to communicate ir. Which, 


trom ſo mighty Confidence, eſpecially 
E 4 whef 
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when he pretends it to be ſo ealy, I have 
hitherto expected, but in vain. ls it 
becaule the fir5t is infinite, therefore the 
two other cannot be lo? I am ſure he 
ought not to lay fo, whatever others 
may, or wha tloever the truth of the 
thing is (which we {hall enquire into 
by — by) for be hath over and over 
ACK 2OWIEGg G d more Infuntes than one, As 
when he aſcribes infinite Comprehenſion to 
the Mind of Man (as hath been noted, 
pag. 8. of theſe Conſiderations) he doth 
not indeed (ay the Mind is /imply in it ſelf 
infinite, but it is ſo m reſpe& of its Com- 
prehenſion, which Comprebenſion mult 
therefore be infinite. How agreeable 
or conliltent theſe Terms are, the infinite 
( oniprehenſuon of a finite Mind, we are not 
to conſider; let him take care for thar, 
who caneaſily make light of ſuch tri- 
vial Difficulties as theie. But in the 
mean time this infinite Comprehenſ1on 
is ai infinite lomething, not an infinite 
nothiag; aid then ſo many Minds, ſo 
many Comprehenſtons, and lo many Infi- 
nies. 


73 
Aites. No doubr he includes his own 


Mind ; and 'tis poſſible he may think 
{ome other Minds as con nprehenfive as 
his own. And ought nor to think ic 
impollible , ſuppoling an uncreated, 
cternal Word, and Spurit,. 1a the Deity, 
chat th cy ray be mfuite, as well as the 
(OMP Ct. -cn ſion of / 150 MASS 
{ome other Ainds. 

{ides what he ſeems to 
orant of infinite Guilts, and Prniſh- 
ments die, tho he doth not grant the 
Sacrifice of Chriſt to be an equivalent 
for them. All ſhews he thinks there 
may be many Infinites, and even mn the 
ſame kind. 

Bur tho to him, to whom 1t is a_ ea- 
ly to gueſs what would be difaculr, this 
would ſeem a very vincible Difficulty ; : 
it is of much greater importance, that 
We may do rig be to Truth, to conh1der ir, 
as it is in i [elf And l acknowledsg ir 
(as | have ſaid over and over) to be m 
it ſelf, a great difficulty, 2s all ſober 
Men nave been wont to do, that have 


had 


Theſe Confidera- 
t:0ns, P. 31, 32. 


. 
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had any occafton to employ their 
thoughts thar way. 

Bur my part herein hath leſs of diffi- 
culty in it; which is only to expect,and 
examine, what another will actempt to 

rove from this Topick, not to aflert any 
thing my ſelf. My Opponent takes 
upon him boldly ro pronounce, there 
cannot be three diſtine® Fypoſtaſes in the 
Deity. Why? ſayI. Becaule ſaith he, 
that will ſuppoſe each of them infinite, 
| which cannot be. I ſay, why can it 
not be? He perhaps may rell me, if any 
one be infinite, nothing can be added 
thereto. or be without its compaſs, much 
lels can there be another Tifinite added to 
the former, I only now ſay, you talk 
confidently in the dark, you know not 
what. And ſo as to involve your ſelf 
in Contradictions, do what you can. 

1. In ſaying nothing can be added to 
what is infinite. 

2. In pretending to know, it any 
thing can be added, how much, or how 


I:ttle can. 
3. in 


er 
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1. In ſaying nothing can be added 


to, or be without the compaſs of, what 
is infonite. For then there could be no 
Creation, which I cannot doubt him to 
orant. Betore there was any, was there 
nor an infinitude of Being in the eternal God- 
head ? And hath the Creation nothing in 
it of real Being ? Or will you ſay the Be- 
ing of the Creature is the Being of God? 
I know what may be ſaid (and is elſe- 
where ſaid) to this, and 'twill better 


ſerve my purpole than hes. 


2. In pretending to knoxy what can, 
or cannot be added. Or that, in the 
way of nec; ſſ« wy eternal Emanation, there 
cannot be an infnite addition ; tho not 
in the way of voluntary, or arbitrary and tem- 
porary produttion. 1 he realon of the dif- 
ference is roo obvious ro need elucidati- 
on to them that can conſider. Bur for 
your part (1 muſt tell my Antagoniſt) 
you have concluded your ſelf, even as 
to that which carries the oreareſt ap- 
pearance of impoſiibility, come off as 


you 
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you can. You ſay, a Bod 
of an Inch ſquare, is not ON- 
ly not infinite in extenſ1on, 
but is a very {mall Body ; yer bath this 
mfinite p9wer, to be divifibleto infinity. 
So, I ſuppole, you muſt lay of half that 
ach, or a quarter, or the thouſandth part 
of it, much more of two, Or lwenty, Or 
a thouſand Inches, You lay, indeed, this 
Body it felf is rot infinite. Nor will 1 
inſiſt upon the trite and common Obje- 
tion againſt you. Flow can any this be 
divifibie mto parts which it hath not in it ? 
V hich yet Men have not talkt away, by 
talking rotten over. Still herct lateri 
--- Nor of an in{ute Power's being lodg- 
ec it 2 finite (and io minute a) Subject. 
"ay in the mean time, here are Infinite; 
bPpon [1 finites, an in fanuite Power upon an 
aufmite Power mult_e iyed infinitely; and 
{till rheſe fate Powers gieater and lels 
than other,as eicher the Inch is : augment- 
ed, or &::niniſhed. And he ſaith 
tne Mind of Man hath the Pro- 
perty of infinite or eternal duration, There- 
fore 


Conia: rAtORS, 
PAS. 9. 


f ; id. 


*y 
fore ſo many Minds, ſo many Inki- 
nites. And he mult fuppole the infinite 


duration of ſome Minds to be Oreater 


than of others, unleſs he think bis own 
Mind to be as old as Adam's; or do not 
only hold their preex:ſcence, but that 
they were all created m the ſane moment. 
Which it he do, Iam lure he can never 
prove. And fo, for ought he knows, 
there may not only be mary /nfiutes, bur 
one greater than another, 

What therefore exceeds all limits 
that are aſſignable, or any way conceiv- 
able by us, as we are ſure the Divine Be- 
ing doth, it is impoſſible for us to know 
what differences that vaſt Infmitude con- 
tains, And we ſhall, therefore, bur 
talk atrandom, and with much more 
preſumption than knowleds, when we take 
upon us to pronounce It impoſſible, there 
ſhould be three mfmite Hypoſtafes in the God- 
bead, Eſpecially conſidering that moſt 
intimate vital Union thar they are ſup- 
poled to have each with other, in res 
ſpe& whereof, the Son 1 faid to be 

wwuToxG-, 
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woogIQC->, exiſting ia the Father (as 4- 
thanaſus's Phrale 1s)agreeably to _ Lan- 
guage of Scripture, Joh. 14. 11. and 
ellewhere. And which, by A of 
Realon, is to be conceiv'd of the Holy 
Ghoſt roo, who is alſo ſaid fo ſearch all 
things, even the deep things of God, x Cor. 
2.10. In reſpect of which Union, and 
the ings, which may thence be 
collected, whatever of real Perfection, 
Wiſdom, Power, Goodnels, &c. is in 
any one, 1s each ones as truly as any 
ones, all being originally in the Father, 
as the farſt and everliving fountain of all. 
As was ſaid, Sober Enquiry, p. 31, 32. 

Bur whereas the Confiterator urges, If 
the Father be infinite m his Subſtance, in his 
Wiſdom, his (Power, his Goodneſs, he i God 
m the moſt adequate and __ ſenſe of the 
Word. I ſay, well, and what then ? 
If therefore he mean the Son and the 
Holy Ghoſt muſt be excluded the God- 
head, let him prove his conſequence if he 
can. And he may find thean{wer to it, 


Sob, Enquiry, pag. 53. I ſhall not tran- 
{cribe, 
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ſcribe, nor love, when I have writ a 


Book, to writeit over again. His No- 
tion may fit Pagans well enough, or 
thole who are not otherwiſe taught. 
Chriſtians are directed to underſtand 
that the Dey includes Father, Son, and 
Holy Ghoſt. Their equality I acknow- 
ledg with the mentioned Athanaſian Ex- 
ception; notwithſtanding which, that 
they equally communicate 11 the moſt Cha- 
rafteriſtick difference of the Deity, from 
all Creatures, viz, Neceſſity of Exiſtence, 
is conceivable enough. 
| Toſumupall, the Confiderator I un- 
| derſtand, even by the whole manage- 
| ment of his Diſcourle, and ipecially by 
| the concluſion of that part wherem the Enquarer 
# concern'd, to have moſt entirely given 
up this Cauſe, as ever did any Man. 
The Enquirer's only Undertaking was 
ro maintain the poſſibility of a Trinity in the 
Godhead, in oppoſition to his former, da- 
ring Aſſertion, of its bemg impoſſible, and 


nonſenſe. 


— 


He 
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He now, # concluſim, ſays, the Fn- 
quirer {aw there muſt be a Nexus ; intima- 
ting, if there can, thar he hath gain'd 
his point ; but, is added, he durſt not ven- 
tre 10 [ay what's it WH5, Fo which [| muſt 
ſay, 

Fhar this is moſt wcartionfly laid, 1 
wilt not fay, ceceitfully, tho I know 
'tis ſaid mntruly; and he might have 
known (or remembred) roo, that he 
(the Enquirer) often ſpoke of ; it, 2S 2 
neceſſary, natural, eternal, Vital, and mojt 
mtimate Unim. 

He further ſays, he only explains it 
by the Union of Soul and Body. Which 
again, 

1. Is fo great a Miſrepreſentation, 
that | wonder he would ſay it here, when 
he himſelf but two or three Pages off 
recites as the Enquirer s words, © | If God 
« could unite into one, two ſuch con- 
© rrary Natures, let any Man give me 
« a reaſon why he might not (much 
« more) firit make, and then unite 


* two, and if two, why not three Spt- 
CC prnd. 
rits; 


p, 
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&« rits, &<«c. | Is tis only to explain it by 
the Union of Soul and Body ? | 

Bur by the way that | firſt make, and 
then unite] was none of the Enquirer's, 
but appears thruſt in to make what was 
manifeſtly poſſible, ſeem impoſſible. 
Sic notus----Let two Subſtances be created 
entire, with no natural Propenſion to each 
other, they are capable of no natural 
Union, without change of their Natures. 
Who ſees not, it were a Contradiction 
tro ſuppoſe them, the ſame ſtill, and not 
the ſame? But ſuppoſe them created 
with mutual aptitudes to Union, and uni- 
ted, what ſhould hinder but they may 
continue united, without being con- 
founded ? 

2. And 'ris ſaid impertinently, as well 
as untruly, for what if he had not ex- 
plain'd it atall, is it therefore impoſſible, 
which it belonged to him to prove, of 
he did nothing ; and he hath done no- 
thing towards ir. I have askt him be- 
fore, and now [I pur ir again ſeriouſly 

F to 
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to him, whether he do in his Conſcience 
believe this a good Areument | Such an 
Union, 4. e. natural, neceſlary, Cc. hath 
no patrern or parallel i 1a the Creation ; 
therefore it is impolſlible in the Nature 
of God ? 

For what he adds, That the Soul and 
Roy m a Man are nt united into one Sub- 
france er Effence, nor poſſuoly can be; The 
Caule indeed depends not on It, bur lies 
Temote fromit. Methinks however i it 
is very feat, and {hews him pinclit, 

that he can be brought to this ! Hath a 
Man no Subſtance? is he a ſhadow ? Or _ | 
bath he no Eflence ? Is he a Non-enti- 
ty 2 Or is his Eflence a Boay? Then Y; 
Body is « Man, Or is his Eflence a Spurit ? 
Then, a Spirit is « Man. If he ſay either 
of theſe, I wiſh he would tell us the 
quantity of thoſe Propoſitions, that we may 
know wherher he means that every Body 
is a Man, or every Spirit s a Man * I am 
{ure where the Eſſence is, there mult be 
the F/ſentiatzrm, Or whether Soul and Bo- 

dy 
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dy united, make chi different froth 
either, or both dilunited > Or whether a 
Man be only ſuch a thing as a Pye 2 Oc 
why might not a Pudding ſerve as well, 
if made up of ſeveral Ingredients? He 
hath greatly indeed oblig d Mankind for 
{uch an Honour done them ! If indeed 
the Cauſe depended on ir, he would 
have good {tore of Philoſophers ro con- 
fure, and all thar have any concern for 
their own kind, before he could dif- 
prove the poſiibility of the {uppoled U- 
nion in the Deity, and you have no- 
thing for it but his bare word: Which 
(ar leaſt, without the addition of his 
Name) will not do the buſineſs. Nor, 
if he could alſo bring us a demonſtration 
againſt rhe Union ot Soul and Body, cat 
he thereby prove ſuch-an Union as we 
ſuppole in the Godhead impoſſible. The 
cale is quite another. The Union of 
the Soul and Body was never by me cal- 
led effential ; for | well know, if they 
were efſentially united, in the ftrit ſenſe 

F 2 they 
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they could never be diſunited; But 'cis 
commonly call'd a ſubſtantial Union, and 
Fealled it natural.in reſpect of the Princi- 
ple, Nature, .in contradiftinion to Art. 
As for the ſuppoſed Union we lpeak of in 
the Deity, that, being neceſſary, origmal, 
eternal, it muſt beeſſential, or none ; but 
with ſuch diſtinCtion as before was lup- 
poſed. For it was Union, not Jdentity, 
.that was meant, which Union, with ſuch 
&iftinftion, till they be proved, impoſſible, 
the Enquirer's, Caule is untoucht. And 
is certainly to any ſuch purpole, not #1 
the leaſt touch'd by the Conjiderator. | 
Whether there be any ſuch Union that 
may admit to be called. efſettial among 
the Creatures,, doth, neither ; make nor 
marr. We haye never ſaid there was, 
nor.doth the ſtreſs.of the Caule lie upon 

20; A | 
\, I ind indeed an ingenious, merry 
Gentleman animadverts upon a Poſt- 
[cipt writ agamlit the Sober Enquiry, and 
upon a Letter in anſwer to it, who at a 
venture 


[8 
venture calls all h-,F Union, eſſential 
Contradichion, and ſubſtantial Nonfenſe. 
Who this is, T will nor pretend to guels, 
only I gueſs him not ro be the ſame. 
with the Confiderator, for this, beſides 
other Reaſons, that he calls the Author of 
the Conſiderations a great Man ; and I ſcarce 
think he would call himſelf fo. His 
Wic, and ſportful Humour, I ſhould 
have liked better in a leſs ſerious Aﬀair. 
For this heboldly pronounces,in immedi- 
ate reference to the Trinity it ſelf, (that the 
World might know he hath a Confidence, 
at leaſt, equal-to his Wit) can ealtly ab- 
{tain from: aſſerting that any created Unt- 
ons are to be called ftrictly efſential, be- 
cauſe then they muſt be ſamply indifſolu- 
ble. And I ſee not but whatſoever 
things the Creator hath united, he may 
diſunite, if he be fo pleaſed. -- Yet one 
might have expected þ#s Author to have 
been a little more ciyil tro þim whom he 
tiles the late famous Dr, More, who hath 
publiſher co che World his expreſs Senti- 
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ments in this matter, that created Spi- 
its have real amplitude, made up of indi- 
ſeerpible parts, eſſentially united,ſo as not 
to be ſeparable, wichour annihilation 
of the whole. One would think he 
fhould not have treated him ſo, as to 
make hi eſſential Union, ſubſtantial Non- 
fenſe. W- 
' - Butthere are thoſe left in the World, 
who have that Veneration for the 
Doctor, as tothink ic no indecent rude- 
neſs tothis Gentleman, not to pur his 
judgment. in the ballance againſt the 
Dottor's, or to diſtinguiſh berween his 
calling it Nonſenſe, and proving it 
0G; 

But if any wonder that they who 
think there is no ſuch thing as an efſſentt- 
al Union among Creatures, do yet think 
there may be inthe uncreated Being, they 
will ſhew themſelves mighty wile in 
their wonder, 4. e. in wondering that the 
Creatures are not God. And if they 
further hercupon enquire, why we wn 

| cnen 
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then make uſe of Unions not eſſential, a- 
mong Creatures, to illuſtrate that which 
is ſuppoled eſſential in the uncreated Be- 
ing, and expect very particular, diſtinct 
accounts of every thing lo repreſented ; 
they will ſhew themlielves as wile in 
their Expectations, 5. e. that they think 
nothing can ſerve to illuſtrate, unlels it 
be like mm all reſpefts. 

That Queſtion ſtill returns. Is every 
thing, to be judg'd by any Man of lenlſe 
impoliible in God, whereof he hath 
not given diſtinct and explicit accounts, 
and illuſtrations from lomewhar in the 
Creatures ? And another will be added, 
Is there any thing originally i2 God, not 
eſlential co him ? 

Burt when the World is {o full of in- 
ſtances of / ubStyntial Lintons, withour 
Confuſion, or Identification, that he 
canno: lo-much as name me a created 
Sub{tance, that.he can be {ure exitts ab- 
ſolntely fumple, 1 ama ſure 1; can be no - 
contradiction to luppole that there-miy : 
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be uncreated, neceſſary, eternal Uni- 
on, without Confuſion or Identification; 
and that it would be, as he phraſes it, 
eſſential Contradiction, or ſubſtantial 
Nonſenſe, to ſay that things united ne- 
ceſlarily (tho Aiftine) can poſlibly ever 
admit of Separation. - And if our mo- 
dern Anti-Trinitarians (for I will not call 
them by the mept Name of Unitarians, 
which as rightfully belongs to them 
whole Adverſaries they are pleas'd to be, 
as to themſelves, and therefore cannot di- 
ſtinguiſh the one from the other) would 
allow it to be their Method to under- 
ſtand the Doctrine of the Orthodox Anti- 
ents, before they decry and hoot ar it, 
they would find that as they allow ſufici- 
ent diſtinfion of the ſacred Fhypoſtaſes ; 
ſo the Union they aſſert, 1s not ſuch as 
identifies thera, but only ſignifies them (0 
be inſeparable, So {peaks Athanaſius him- 
ſelf, We think not as the Sabellians, that 
the Son is of one and the ſame. Eſſence with 
the Father, but conſubſtantial---Nor do we 

aſſert 
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aſſert three, Hypoſtaſes ſepas - ' 0. | 
zated as with Men, bodily, R: 1 rar alan mY 
left with the Gentiles, we 
ſhould admit Polytheiſm, 8c. 

So do Liberius and he agree in Senti- 
ment. The one lays, Io Epiſt. ad 
Son #5 not ſeparated from the athan, & waei- 
Father's Hypoſtaſis, The (de. 
other, We hold not the So Refſcript. Ath. 
divided from the Father, ;" Liberium, x 
&c. XKeE MoCo evOY, 

And upon the moſt impartial, faith- 
ful, and diligent ſearch and conſiderati- 
on, I do ſolemnly declare there needed 
nor more of rationality, or intelligibleneſs 
in this Doftrine, to keep it from being ri- 
dicul'd, as contradictious, and non- 
| ſenſe; but only leſs prejudice, and more 
modeſty in the Oppolers of-it, with more 
reverence of the Divine Majeſty, upon 
this (obvious) apprehenſion, that if 


it be true, it muſt be Sacred, Divine 
Truth, 


This 


[ 90 ] 
'This Author wall fain have me with 
him to the Play-Houſe, whither really I 
have no leaſure to accompany him, nor 
much cemptation ; for I perceive ithath 
fill'd his Mind with Ideas not uſeful to 
my purpoſe ; nor, Ithink, to any good 
one of his own. If there he learned to 
jeſt away that which ſhould be the beſt 
art of himſelf; and of which Socrates, 
dying, told his Friends it would be gone 
far enough out of their hands, and for 
that which was left behind, they might 
bury, or do with it what they pleaſed. 
If there he was taught to ridicule the 
Holy Apoſtle's diſtinction - of ( an 
6 toro, and 6. #,) an mer and an outer 
Mm; and when he hath thrown the for- 
mer. of theſe out of his Notion of him- 
ſelf, for my part, I muſt think of that 
which is let, that the filly Indian is the 
leſs /illy Creature of the two. 
And beſides, as he's roo: much given 
to play, to mind any thing of ſerious 
Diſcourſe, {ol find he is not throughout 


honeſt 


C9*F. 
honeſt in his Play neither ; but that even 


when he pretends to fir out, and be but 


a Speftator, only taking care that there 


be fair play, he falls in himſelf, and 
plays booty. Nordol find he hath any 
thing of Argument in his Diſcourſe, 
which hath not been conſidered already 
in the Diſcourſe I have had with the Con- 


fiderator. 1 therefore txke leave of them 


both together, and of you too, Sir, be- 
ing 1n great Sincerity 


Your Aﬀectionate 


Humble Servant, 


The Enquirer, 


—_— 
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ADVERTISEMENT. 


HE Letter to the Clergy of both '/»,- 


verſities, came not to my Sight, or 7 7 


tice, till ſome hours after the laſt Sheer of «1's 


Diſcourſe was brought me from the Prefs; I 
have not tzme therefore to ſay much tc it, 10r 
yet ſhould ſay more than I do had i never © 
much. The' Author ſeems to thuik whar ne 
was now doing, 44-to the Enquiry, ſuper fliois, 
becauſe he ſaid it was ſo fully done by 2: at.cr 
Hand, &c. In the mean time he was .:; 
caſe, that he was neither able to write to 4111 
purpoſe, nor be ſilent: A moſt deploratiic 
double Impotency? But he hath notwith- 
ſtanding his Modeſty,ſhown a double Ab:liry, 
to invent and make an Hypotheſis of his own 
Fingers Ends, and then moſt dexterouſly to 
combat that Shadow. Three inadequate Gods, 
is indeed '(touſe his own Phraſe) his own In- 
vention, conſtantly difavow'd by the Faguirer, 
who, with the gencrality of Trinitarzans,calls 
the three Subliſtents in the Godhead, God ; 
being each of them neceſlarily exiſtent, but 
none of them alone cxclufively, a Goa. 

What Art he hath is ſhewn in fighting this 
his own Figment. As allo that of Parts of the 
Deity, other than conceptible, which no Man 
can avoid, So we have his Dream of a third 

part 
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' part of a God, about which he {o learnedly 


raves in his Dream,as to diſprove, as effeftual- 
ly, any God at all. For I appeal ro what Senſe 
he hath left himifelf, whether Power alone be 
God excluſive of Wiſdom and Goodneſs ? Fhen 
*tis an inadequate, or a not complear Notion 
of God, then by his profound reafoning, xot 
eternal. No more are Father, Son, 2nd Holy 
Ghoſt Parts, unleſs you be enamoured- of 
the Bull, impartible Parts, that never were 
parted, nor cver can be. As what are neceſſa- 
rily united (tho unconfounded) cannot with- 
out Nonſenſe and Contradi&tion, be faid to 
be parted. His Fiction, chat what is from 
the eternal Father by zeceſſary Emanation, 
cannot be eternal, but muſt have a beginning, 
is of the ſame ſtamp. He did not need when 
he writ, to have abandoned all Logick and 
common Senſe, that would have told' him 
relata ſunt ſimul naturas. His ſo confidently 
taking it for granted on all Hands, that all 
Infinites are equal, ſhews his little compaſs of 
Thought, and how unacquainted he is with 
the Difficulties of a Controverſy, wherein 
yet he will be ſo over-meddleſome. - Qui 
co reſpicit, &c. But who fo bold as ---=— ? 

leave him to compound chat Difference with 
his abler Conſiderator, Whether one Inch and 
two Inches be equal ? and fo bid him gocd 
night. 

FINTIS. 
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BOOKS written by the Retverend 
Mr. TJoun Howe. 


HE Bleſledneſs of the Righteous : The Va- 
nity of this Mortal Life, on Pſal. 17, ver.rs. 
and P/al. 8g. 47. 

2. Delighting in God. 

4 Living Temple. 

. Self-dedication diſconrſed in the Anniverſary 
Thankſgiviog of a Perſon of Honour for a great 
Dchverance. 

5. Of Thoughtfulneſs for the Morrow. With 
an Appendix concerning the immoderate Deſire of 
fore- knowing things to come 

6. Of Charity in reference to other Mens Sins. 

. The Redeemer's Tears wept over Joſt Sonls, 
in a 1 Treatife on Luke 19. 41,42. With an Appendix, 
wherein ſomewhat is occalionally diſcourſed con. 
cerning the Sin againſt the Ho!'y Ghoſt, and how 
God 1s ſaid to will the Salvation of them that 
periſh, 

8. A Funeral Sermon for that Faithſul and Labo- 
rious Servant of Chriſt, Mr. Richard Faircloupgh, 
(who deceaſed July 4.1682. 1n the iixty firtt Ycar of 
his Age.) 

9. A Sermon direCting what we are to-do after 
a ſtrict Enquiry whether or no we truly love 
God. 
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Books written by Mr, John Howe. 


_ 10. A Funeral Sermon for Mrs. Eſther Sampſon, 
the late Wife of Henry Sampſon, Dr. of Phyſick, 9 
died Nov. 24. 168g. 

11. The Carnality of Religiovs Contertion. In 
two Sermons Preach'd at the Aercbams Leftare in 
Broadſtreet. | 

12, A Calm and Sober Enquiry concerning the 
Poſlibility of a Trinity in the Godhead. 

13. ALetter to a Friend concerning a Poſtſcript 
to the Defence of Dr. Sherlock's Notion of the Tri- 
nity in Unity, relating to the Calm and Sober En- 
quiry upon the ſame Subject. 
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BOOKS Prined for Tho. Parkhuit, 
at the Bible and Three Crowns, the 
lower End of Cheaplide. 


; Body of Practical Divinity, conſiſting of a- 

A bove one hundred ſeventy fix Sermons on the 
teffer-Carechifm compoſed by the Reverend Alſem- 
bly of Divines at Weſtminſter - Wich a Supplement 
of ſome Sermons on ſeveral Textsof Scripture. By 
Thomas Watſon, formerly Miniſter at St. Stephen's- 
Walbrook, London. 

A Paraphraſe on the New Teſtament, with Notes, 
De&rinal and Practical. By plainneſs and brevity 
fitted to the Uſe of Religious Families, in their daily 
Reading of the Scriptures; and of the younger and 
poorer ſort of Scholars and Miniſters, who want 
fuller Helps. With an Advertiſement of Difficul- 
ficsin the Revelations, By the late Reverend 
Mr. Richard Baxter. 

Six hundred of Select Hymns and Spiricual Songs 
colleted out of the Holy Bible. Together with a 
Catechiſm, the Canricles, and a Catalogue of Vertu- 
ous Women. The Three Iaſt hundred of Select 
Hymns colle&ed ovr of the Pfalms of David. By 
William Barton, A.M. late Miniſter of St. Martins in 
Leiceſter. 

Spiritual Songs : Or Songs of Praiſe to Almighty 
God upon ſeveral Occaſions. Together with the 
Song of Songs, which is Solomon's : Firſt turn'd, then 


paraphaſed in Engliſh Verſe. By Fobn Maſon. 


